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ONSOZ

Erkeklerin yonettigi bir diinyada, yine erkekler tarafindan yazilan tarih;
kadinlarin toplumsal ve kiiltiirel varliklarim1 yok saymus, etkinliklerini tek bir
role ve dar bir alana sinirlamistir. Oysaki ge¢misten bugiine yasam, kadinlarin
geleneksel eslik/analik rollerinin diginda da gergeklestirdikleri etkinlik ve
tiretimleriyle siiregelmistir. Giliniimiizde toplumsal, kiiltiirel ve siyasal tarih,
kadinlarin emeklerini ve yaraticiliklarini goriiniir kilarak yeniden yazilmaktadir.

Bizans kadinlari ile ilgili ¢aligmalar da 19. ylizyilin sonunda baglamis ve
ilk calismalar Bizans imparatorigelerinin yasamlari ile ilgili olmustur. Bizans
imparatorlugunda imparatorigelerin oykiileri, kuskusuz imparatorluk yapisi ve
kadin yasamu ile ilgili ¢ok ilging ve 6nemli bilgiler sunmaktaydilar. Ancak
imparatorluk kadinlarminkinden farkli bir yasama sahip halk kadinlarinin
yasami konusunda arastirmalar i¢in yarim ylizyildan fazla bir siirenin ge¢mesi
gerekmistir.

Bizans toplumunda kadiin giinlik yasami evlilik ve ardindan ¢ocuk
sahibi olma ile sekillenmekteydi. Cocuk dogurup ailenin devamliligini saglayan
kadmlarin en Onemli gorevi, kiz ve erkek c¢ocuklarinin yetistirilmesi ve
egitilmesi, aile servetinin yonetilmesi ve hane halkinin bakimi idi. Bizans
hukukunun destegi ile kadinlar, ailenin 6zel alani iginde ekonomik ve bireysel
korumalara ve dzgiirliiklere sahip olmuslardi. ideoloji, her ne kadar kadinlarin
sadece evlerinde onlara ait olan yerlerde 6zgiir olduklarin1 vurgulasa da Bizansl
kadinlarin bir kismi; karsilarina ¢ikan ideolojik, dini ve yasal engelleri asmay1
basararak birgcok faaliyetlerde bulunmus ve toplum iginde belirleyici roller
oynamiglardir. Bizans kadinlari, evlerinde ¢ocuklarinin bakimini saglayip evin
idaresini {iistlenmis olmalarinin yaninda; c¢alisma yasaminda, dini ve politik
yasamda aktif rol oynamislar, sanatla ve Banilik faaliyetleriyle ugrasmislardir.

Bizans tarihi ve gorsel kaynaklarinin bize ulastirdig: bilgilerin genellikle
imparatorluk ailesi ve soylu kadmlara ait olmasi, bu kadinlarin Bizans tarihi
yazilart i¢inde daha ¢ok yer almasini saglamistir. Ancak sinirli da olsa hukuk
metinleri, tarihi ve gorsel kaynaklar Bizans giinlik yasaminda imparatorluk
ailesine veya aristokrat aileye mensup olmayan kadinlarin da etkin olduklarini
kanitlamaktadir. Bizans kadmini konu edinen doktora tezimin ilk boliimiinii
olusturan bu Kkitap, halktan Bizans kadinlarimin yasamina 151k tutmaya
caligmaktadir.



GIRIS

Bir toplumun yasamini, tarihini ve dolayistyla sanatini iyi anlayabilmek
icin kadin c¢aligmalarinin yapilmasinin gerekliligi gliniimiizden ¢ok da uzun
olmayan bir siire 6nce anlagilmigtir. Artik pek ¢ok arastirmaci bir toplumun
yarisindan fazlasim1 yok sayarak toplumun sosyal yapisini ve kiiltiiriinii
anlamanin olanaksizlifina inanmaktadir. Bu gerekgelerle Bizans kadini
caligmalari da 19. yiizyil sonlarinda baslamis, 20. yiizyilin ilk yarisi ile birlikte
hiz kazanmig ve giliniimiize kadar artan bir ilgi ve yayin ile devam etmistir.

Bizansli kadinlarin biiylisiine kapilan ilk aragtirmaci Paul Adams
olmustur. Adams, 19. yiizyilin sonlarinda Irene Doukaina ve Anna Komnene
iizerine Princesses Byzantines' isimli kitabini yayinlayarak Bizans ¢alismalarina
farkli bir bakis agis1 kazandirirken, Bizansli prenseslerin 6nemine dikkat
cekmistir. Ardindan Charles Diehl’in 20. yiizyilin baslarinda yayimlanan
Figures Byzantines® isimli arastirmasi, Bizans imparatorigeleri hakkinda cesitli
kaynaklarda karigik bir sekilde yer alan dykiileri bir araya toplamistir. Steven
Runciman da 20. yiizyilin ilk yarisinda Bizansl kadinlarla ilgilenen bir bagka
arastirmact olmustur.® Jose Grosdidier de Matons®, kendinden &nceki
aragtirmacilarin yaptigi gibi Bizansli kadinlarin hayatlarini  dykiillememis,
tematik konular ile Bizans kadinlarimi anlatmayi tercih etmistir. Dogumun
tehlikeleri, gebeligi 6nleme amaciyla kadinlarin katildigi kor inanglara dayanan
trenler, gocuk diisiirme veya erkek ¢ocuk dogurma gibi konular1 ele almustir.

1970 ve 1980’lerde feminizm ve Marksizm’den etkilenen bilim,
imparatorluga ait olamayan siradan insanlari ve onlarin yasamlarini agiga
¢ikarmakla ve sosyo-ekonomik, yasal sartlar iginde Bizans’ta kadinin durumunu
anlamak ve aragtirmak ile ilgilenmistir. Averil Cameron, Joelle Beaucamp,
Angeliki E. Laiou, Judith Herrin, Alice Mary Talbot, Lynda Garland gibi
arastirmacilarin ¢alismalari® Bizans kadinini anlamada kilit roller Gistlenmistir.

1980 ve 1990’larin sonlarinda ise ¢alismalar, Bizans diisiincesinde kadin
ve ideoloji cergevesinde gelismistir. Catia Galateriotou, Elizabeth Clark,
Barbara Hill, Dion C. Smythe, Peter Brown, Susan Ashbrook Harvey, Barbara

! paul Adams, Princesses Byzantines, Paris 1893.

2 Charles Diehl, Figures Byzantines, Paris 1906.

%1949 tarihli Anna Dalassena ile ilgili makalesi ile baslayan Bizansh kadmlarin 6ykiisii
Runciman’m diger dort makalesinde de devam etmistir.

* Grosdidier de Matons, Jose. "La Femme dans I'empire Byzantine”, Histoire mondiale de la
femme C. Ill., P. Grimal, Paris 1966, s. 11-43.

5 Barbara Hill, Bizans Imparatorluk Kadinlari, Iktidar, Himaye ve Ideoloji, Cev: Elif Tokteke Tut,
Tarih Vakfi Yurt Yaymlari, Ankara 2003, s. 4.

® Liz James, “The Role of Women”, The Oxford Handbook of Byzantine Studies, Oxford
University Press, 2008, s. 643.
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Hill; bu konularda ¢alisan aragtirmacilar i¢inde One ¢ikan isimler olmustur.
2000’11 yillarda ise, toplumsal cinsiyet sorunlar1 ve cinsiyet ayrimeiligi, Bizans
erkeginin yaninda kadinin yer almasi gibi konularda Liz James 6ne ¢ikarken,
kadinlarla ilgili zihniyet i¢in ilk kaynaklarin yeniden gézden gecirilmesiyle
Leena Mari Peltomaa ilgilenmistir.”

Konular1 agisindan kadin ¢aligmalarini inceledigimizde, kadin ve hukuk
konusunda ilk ¢aligmalarin Georgina Buckler’e ait oldugunu goriiriiz. Ancak bu
konudaki en kapsamli c¢alisma Joelle Beaucamp’a aittir. Elisabeth
Bensammar’in 1976 yilinda yayinladigi caligmasi imparatorige unvanlari ve
anlamlarin1 inceleyen bir yayindir. Manastir yasami ve kadin konularindaki
arastirmalarda Evelyne Patlagean ve Alice-Mary Talbot one ¢ikan isimler
olurken, kadmin roliinii anlamada o doneme ait nesnelerden yararlanmak
konusunda ve Bizans kadini giinliik yasami konusunda Ioli Kalavrezou nun
eserleri dikkat cekmektedir.?

Bizans soylu kadinlari ve imparatorigeleri iizerine Paul Adams ile
baglayan aragtirmalara Charles Diehl ve Steven Runciman katilmis, konuya olan
ilgi 1980’11 yillardan sonra da artarak devam etmistir. Lynda Galand, Barbara
Hill, Liz James, Judith Herrin, Carolyn Connor, Adams’tan bayragi alan
arastirmacilar olmustur. Bizans kadinlart iizerine yapilan c¢alismalarinin
¢ogunun Bizans imparatorigeleri ve soylu kadinlarinin yasamlar1 iizerinden
yiriitilmesi, bu konudaki kaynaklara ve bilgilere ulasilabilir olmasindan
kaynaklanmaktadir.

Kadmin Bizans sosyal yapisinda oynadigi roliin dnemi bilyiiktiir. Her
seyden Once, kadinlar Bizans'ta niifusun neredeyse yarisini olusturmakla birlikte
tamamimi da doguruyordu. Bunun yaninda iiretim ve ticaretin onemli bir
boélimiinden sorumluydular. Ancak sosyal ve politik islere miidahalelerine ve
etki etmelerine ne dereceye kadar izin verildi bu soruya yanit vermek ¢ok
zordur. 11. yiizyila kadar korunan donem kaynaklarimin sayisiin az olmasi
isimizi daha da zorlastirmaktadir. Birgok kosulun Bizans kadim
aragtirmalarinda  arastirmacinin  igini  zorlagtirmasinin  sonucunda  bazi
arastirmacilar konularia smirlama getirerek ¢6ziim bulmuslardir. Onlar, Bizans
toplumunun st tabakasindaki kadinlara 6ncelik vermiglerdir. Bu durum bize
toplumda politik insanlar olarak kadinlarin ne dereceye kadar etkin olduklarini
gostermektedir.9 Ancak bu giicli kullananlar da sadece imparatorluk kadinlari
degildi. O nedenle bu yontem de Bizans kadinlariin sosyal konumu hakkinda
bize net bir bilgi veremeyecektir.

” James, The Role of Women..., s. 643.

8 Hill, Bizans Imparatorluk Kadinlari..., s. 4-5.

® Karsten Fledelius, "Woman's Position and Possibilities in Byzantine Society, With Particular
Reference to the Novels of Leo VI.", Jahrbuch der osterreichischen Byzantinistik 32.2., 1982,
s. 425.
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1980’lerden sonra Bizans kadinlan ile ilgilenen kadin arastirmacilarin
sayilarinin artmasinin yaninda erkek arastirmacilarin sayilarinin  azalmasi
feminist yaklasimlarin ve arastirmalarin artmasi ile iliskilendirilebilir mi
bilinmemektedir. Ancak, bu tarihten itibaren Bizans kadinlari iizerine ¢alisan
arastirmacilarin  biiyilkk bir kisminin kadin olusu dikkat cekicidir. Ayrica;
arastirmalarin farkli disiplinlerden olmasi nedeniyle farkli yaklasimlar elde
edilmesi konuyu degisik acilardan inceleme olanagi saglamaktadir.

Bizans kadim ile ilgili arasgtirmalarin konuya bdyle farkli acilardan
yaklagmalar1 tutarli bilgiler edinmemizi saglasa da arastirmalarda goézden
kacirmamamiz gereken Onemli bir nokta vardir: Bizans kadinlar ile ilgili
bilgilerin ¢ogu, Bizansli erkeklerin siizgecinden gecerek bize ulasmaktadir.
Cogu erkekler tarafindan yazilmis bu doénem kaynaklar1 bize erkeklerin
kadinlar1 gordiikleri agidan seslenmektedir, kadinlarin kendilerine baktiklar
acidan degil. Bu durumda, aslinda bize anlatilanin, hikayenin tamami olmadig1
gayet aciktir.”

Bununla birlikte A.M. Talbot", medeniyetleri ile ilgili kayit tutan
neredeyse tiim Bizanslilarin — tarihgiler, hukukgular ya da hagiografi yazarlar1 —
erkek olmalarmin yaninda; politik olaylari, mahkeme hilelerini, diplomasiyi,
dini anlagmazliklari, askeri miicadeleleri ve baslica erkeklerin faaliyetlerini
vurgulayan tarihi kayitlarda imparator ailesi mensuplar1 disindan kadinlardan
nadiren bahsettiklerini belirtmektedir. Erkek azizlerin yasamlarinda kadinlar,
sofularin anneleri ya da kiz kardesleri olarak veya tapinak hacilar1 ya da bir
keramet faydalanicis1 olarak goriilmektedir. Azize olarak kabul edilen ¢ok az
sayidaki Bizansli kadinin biyografileri nadir olmalar1 nedeniyle bilgi
bakimindan ¢ok degerli kaynaklardir. Aymi sekilde, gilinlimiize ulasabilmig
manastir typikanin sadece ylizde 10'unun rahibe manastirlarina ait olmasindan
dolay1; kadin manastirlar i¢in erkek emsallerinden ¢ok daha az bilgi geride
kalmigtir. Dini mahkeme kararlarinin yani sira uygun aciklamali medeni ve
kilise kanunu derlemeleri, kadinlarin yasal statiisii bakimindan daha verimli
kaynaklardir. Manastir yasalari, 6zellikle verilen hediyeleri kaydetmis olanlar,
kadin miilk sahiplerinin roliinii biraz aydilatmaktadir.™

AM. Talbot’un goriisiiniin yaninda A. Laiou, dykiileyici kaynaklarin
gercegi Ortbas ettikleri ya da c¢arpittirdiklart i¢in kadin konusunun garpitilmis
bilgiler ile dolu oldugunu kabul etmekte ve yasalarin da kadinlarla ilgili
hiikiimlerde istisnai derecede tutucu oldugunu ve belirtilenin aksine uygulanan

% Dion C. Smythe, "Women as Outsiders" Women, Men and Eunuchs, Ed. L. James, Londra/New
York 1997, s. 150.

11 Alice Mary Talbot, "Byzantine Women, Saints' Lives and Social Welfare "Through the Eye of a
Needle: Judeo-Christian Roots of Social Welfare, Ed: E. A. Hanawalt, C. Lindberg, Kirksville,
Missouri 1994, s. 105.

12 Alice-Mary Talbot, "Women", The Byzantines, Ed: G. Cavallo, University of Chicago Press,
1997, s, 117.
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yasadaki farkliligin derecesinin ancak belirli yasal tartigmalarin ¢dziimlenmesi
caligmasi ile miimkiin olabilecegini belirtmektedir. Bu nedenle, tarihgilerin ilk
gorevinin sosyal uygulama ile yasal ve ideolojik modeller arasinda bir iliski
kurmak olmasi gerektigini soylemektedir.® Bununla birlikte A. Laiou,
kadmlarin roliiniin tamamen incelenemeyecek olmasinin arastirmacilari
suskunluga ittigini kabul etmis, ancak kendi ¢alismasinda cinsiyetin dnemine
vurgu yaparken diger 6nemli faktoriin sosyal sinif oldugunu soylemistir. A.
Laiou'a gore, sosyal smif kadinlarin politik eylemlerinde ve ekonomik
aktivitelerinde cinsiyetten daha 6nemli bir agiklayici degerdir. Son olarak da A.
Laiou, Bizans kadinlarinin incelenmesinde agiklayici bir deger olarak cinsiyetin
roliiniin Bizans toplumunu bigimlendiren diger faktorlerin hepsi ile birlikte
incelenmesinin saglikli sonuglara gotiirecegini belirtmektedir.™

Bizans kadinlar1 konusunda ¢6ziimleyici nitelikte caligmalar A. Laiou ve
J. Herrin tarafindan yapilmistir. A. Laiou, sinirlar1 agik¢a ¢izilmis alanlart
¢oziimlerken J. Herrin daha soyut ii¢ yol ¢izmistir. Farkli yaklagimlarina kargin
A. Laiou ve J. Herrin, Bizans’ta kadinlarin erkeklerin buyrugu altinda
olduklarini ve her smiftan kadinin sinirlamalar icinde yasadigi konusunda hem
fikir kalmislardir.™

J. Herrin, 1984 tarihli makalesinde’® Bizans kadinlari konusundaki
aragtirmalarin zorluklarini kabul etmis ve aragtirmacilara Bizans kadinlariin
toplumsal rollerini belirlemek igin ii¢ yaklasim &nermistir: Ilki, giiniimiize
ulasan orijinal kaynaklarin pek ¢ogunun erkekler tarafindan yazilmis olmalari
dolayisiyla erkek bakis agisini ve Onyargisini yansitmalarina ragmen elimizdeki
kadin ¢aligmalarina temel olacak malzemenin azligi nedeniyle dikkatle
incelenmesinin kadinlarin yasayis tazina dair bilgilere ulasilmasini saglayacak
olmasidir. Kaynaklar, varlikli kadinlarin bilgilerine ulasmamizi saglasa da
toplumun biiyiik bir kesiminin bilgileri karanliktadir. Ozellikle kirsal bolgelerde
tarihi kayitlara gecenler muhtemelen normalin disindadir ve tiim topluma mal
edilmesi dogru olmayacaktir. Kirsal niifustan daha iyi belgelendirilen sehir
sakinleri bize daha iyi bilgiler sunmaktadirlar. Bununla birlikte, giiniimiize
ulasan Dbilgiler erkek silizgecinden gecerek gelmis olsa da onlar
degerlendirmemiz  gerekmektedir. Ikincisi, yasal belgelerin incelenmesi
kadinlarin hukuksal durumlarin1 vermesi agisindan kadinlarin toplumdaki
yerlerini yansitiyor olmasidir. Ugiinciisii ise kadmlarin dini kurumlar ile

3 Angeliki E. Laiou, "The Role of Women in Byzantine Society", Jahrbuch der Osterreichischen
Byzantinistik 31/1., 1981, s. 232.

4 Angeliki E. Laiou, "Addendum to the Report on the Role of Women in Byzantine Society",
Jahrbuch der ésterreichischen Byzantinistik 32.2., 1982, s. 202-203.

15 Hill, Bizans Imparatorluk Kadmlari. .., s. 6-7.

18 Judith Herrin, “In Search of Byzantine Women: Three Avenues of Approach”, Images of Women
in Antiquity, Ed: Averil Cameron and Amélie Kuhrt, Londra 1984, s. 167- 190.
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iligkilerinin incelenmesidir. Bizans kadinlar iizerinde Hiristiyanhigin etkisinin
cok gliclii oldugu tartisma gotiirmemektedir.

Ancak tim bu kaynaklar daha once de belirttigimiz gibi hikayenin
tiimiinii anlatmamaktadir. Carolyn L. Connor’a gore’ kaynak metinlerin birden
fazla sekilde okunabilmesi miimkiindiir. Ayrica farkli tarzlar temsil eden ve
farkli okuyucu kitlesine hitap etmesi amaglanmis bu metinlerin gerceklik yerine
ideali yansittig1 diisiiniilebilir. Bu nedenle Bizans kadin1 konusunda calisma
yapan arastirmacilar bircok engeli asmak zorunda kalmaktadirlar.

Bu engeller arasinda 4.-15. ylizyillar arasinda hiikiim siiren Bizans
Imparatorlugu’ndaki kadinlarm konumunun bu kadar uzun bir siire degismeden
aym kalmayacag1 gercegi de bulunmaktadir. Imparatorlugun siyasi, ekonomik,
sosyal, dini ve kiiltiirel yasamindaki degisiklikler hi¢ kuskusuz kadinlar1 onlarin
yasamlarini ve sosyal ortamlarim1 da etkiliyordu. Hatta ayni ¢aglarda bile
kadinlarin konumu aileden aileye, bolgeden bolgeye hatta yasam igerisinde bile
degisiyordu.

Bizans kadm ile ilgili kaynaklarimizin 11. ylizyil Oncesi i¢in smirl
oldugunu da belirtmek gerekmektedir. Ayrica; Bizans kadim ile ilgili
bilgilerimizin ¢ogunun yiiksek sosyal tabakaya mensup kadinlara ait olmasi bu
bilgileri tim Bizans kadinlarma genelleyemeyecegimizi de gostermektedir.™®
Bununla birlikte arastirmacilarin dikkat etmesi gereken diger konu, Bizans
kadminin ekonomide, politikada, dinde, sosyal yasamda roliinii incelerken
gercekler ile ideoloji arasindaki farktir. Kaynaklarda bahsedilen ideolojiler her
zaman gergekleri yansitmamaktadir. *

Bu baglamda, degerli yazarimiz Ayla Kutlu'nun Kadin Destani® isimli
eserinin "Siit ve Mermer" baglikli girig boliimiinde de belirttigi gibi kadinlarin
gecmisten  giiniimiize degismeyen hikayesinin  kesinlikle anlatilmasi
gerekmektedir:

Siit emenin ve irzina gegilenin,

Hor goériilenin. . . Bugtin ve binlerce yil sonra. . .

Ve yiiceltilenin . . . Ayni bedende sayginligin doruguna
yiikselenin:

Anlat hikayesini . . .

17 Carolyn Connor, Bizans'm Kadinlari, Yapi Kredi Yayinlari, Istanbul 2011, s. 114.

18 Nevra Necipoglu, “Bizans’ta Kadmlar”, Caglar Boyu Anadolu’da Kadin, Anadolu Kadininin
9000 Yili, TC. Kiiltir Bakanligi Anitlar ve Miizeler Genel Miidiirligii Yayinlari, Ankara 1993,
s. 125.

1% Angeliki E. Laiou, "Observations on the Life and Ideology of Byzantine Women,"
Byzantinische Forschungen 9, 1985, s. 59-60.

2 Ayla Kutlu, Kadin Destan, Bilgi Yaymevi, Istanbul 2004, s. 12.
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WOMEN IN BYZANTINE SOCIETY

In a world ruled by men, history, written by men again, ignored the social
and cultural existences of women and limited their activities to a single role and
a narrow space. However, life from the past to present has continued with
women’s activities and productions apart from their traditional
companionship/maternity roles. Today, social, cultural and political history is
being re-written by making women’s labor and creativity visible again.

Studies on Byzantine women started at the end of the 19" century and
first studies were carried out on the lives of the Byzantine empresses. The
stories of empresses in the Byzantine Empire undoubtedly presented very
interesting and important information about imperial structure and women's life.
But it was only after more than half a century that research about the life of
women from the society, who had a different lifestyle than that of imperial
women, was made.

In accordance with Hesiod’s definition, “seducing the male lineage, a
nuisance of humanity, a gold-digger, insatiable and man-exploiter” woman is
the source of all crimes of the humankind. A woman is also the mother giving
birth to men and the Mother Goddess. In Byzantine, which was a male-
dominant society, the scenario didn’t change. The daughters of Eve, who didn’t
obey God's first commandment and deceived man, were the agents of Satan.
Virgin, pure, maiden, innocent Mary was the mother of God. In Ancient Period,
the contradiction between the woman, as the source of all crimes and the
Mother Goddess found a place between the woman as the agent of Satan and the
mother of God in Byzantine.

It is intriguing that Byzantine woman, caught between this contradiction,
was glorified because she was a descendant of Mary the mother of God while
also her social role was restricted by the patriarchal Byzantine State since she
was the daughter of Eve.

The transforming influence of Christianity in social life during the
transition from the Roman Empire to Byzantine undoubtedly affected the role of
women in society as well. The role of women in social life in Byzantine society,
which henceforth found a place of its own in history as the Eastern Roman
Empire, became different by the effect of Christianity, although not in a lot
more different way than that of the Roman society.

Nonetheless, it is also important to realize that many factors such as the
structure of political power, the effect of Roman practices and Greek traditions,
the requirements of economy and the impact of Christianity and ideology were
the components of understanding the role of women in Byzantine society. Each
of these components determined the role of women in social life.
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In male-dominated Byzantine society, ideology allowed women to
participate in social life to the extent permitted by men and to defend their rights
by laws enacted by men. Women were not allowed to realize how important
they were for the continuity of society in Byzantine as in patriarchal societies.

It is also very important to identify how real the ideology was in order to
understand the social role of women in Byzantine. When the records of the
period, which were mostly written by men, are analyzed, it is seen that the
ideology in Byzantine created a Byzantine woman who was modest, fond of
reclusion, committed to her family, chores and religious obligations, but weak,
unreliable, quickly deceived, Satan’s toy and source of evil.

Undoubtedly, daily life of a woman in Byzantine society was formed by
marriage and then by having children, as is still partially prevailing today,
unfortunately. The most important tasks of women who gave birth to children
and ensured the continuity of the family were the upbringing and education of
girls and boys, the management of the family wealth and the care of the
household. Women gained economic and individual protections and freedoms
within the private sphere of the family by the support of Byzantine law.

It is a fact that in Byzantine, most of the activities of women were
focused around home and family, or shaped up around the monastery, the only
institution under the management of women. Women who chose monasticism,
which was an important alternative to marriage, became the bride of Jesus and
got a position equivalent to marriage. While it was possible for women to join
monastery at a young age, it was also possible for them to join at any time in
their lives for various reasons, such as the need for spiritual relievement and the
need for care.

Religion was an important part of the lives of Byzantine women. Along
with religious education, daily services such as attending church ceremonies,
visiting sanctuaries, holding in esteem to icons, saying prayers, and carrying out
charitable activities were of vital importance for the Byzantine woman. The
reason why women were so attached to icons was probably because they had to
worship mostly by means of the icons due to the restriction of their roles within
the church. Saint Theodosia, the head of the group who stood up to the soldier
coming to take down the icon of Jesus on the Chalke gate in the early part of the
iconoclasm period, became the first iconophile martyr. Besides, Empress Irene
in 787 and Empress Theodora in 843 were the women who presided over the
restoration of the icons. The power and influence of women in the Byzantine
social structure can be more clearly understood when it is taken into account
that the first iconophile martyr and those who ended both iconoclasm periods
were women.

Although the ideology emphasized that women were free only in places
that belonged to them in their homes, some of the Byzantine women were
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engaged in many activities and played deterministic roles in society by
managing to overcome ideological, religious and legal obstacles they
confronted. Byzantine ideology, which stated that the main task of a woman
was householding, indicated that the most important job of a woman was to spin
the yarn and to sew clothes. In many working areas, women participating in
working life were prohibited by law from working in public sector. It was stated
that they could not take part in the executive management of the state, the
church and the army; and could not acquire professions such as judges and
bankers. It was determined by law that women couldn’t defend the interests of
their husbands and children before justice, let alone being lawyers. While laws
were designated in this way, the facts that women took the floor in society and
expressed themselves easily in some activities can be explained by the
weakness of ideology.

Laws excluding women from social life recognized the importance of
women and always protected their rights in matters related to childbearing and
care. It was an effort to ensure that ideology was compatible with reality by
emphasizing that women were too incapable of protecting their rights. The most
important indicator on this issue was that the property right of the dowry, which
the woman brought with her when she got married, was utterly granted to her
until she died. The right to dowry gave women even if just a bit economic
opportunity and helped widows to participate more in working life.

Although sources indicate that Byzantine women couldn’t go out very
often, their active participation in working life puts the reality of this ideology at
risk. Likewise, these women had to be on the street for vital matters such as
attending church services, shopping, and being engaged in charity activities.
Also, they took part in celebrations and even in riots, despite the disapproval of
the church. It was women who took part in the forefront in the protests against
the removal of Jesus icon at the Chalke gate of the Palace in 726 and in the
rebellion against Emperor Michael V due to the exile of Empress Zoe in 1042.

Since the role assigned to the Byzantine woman was to be a good wife
and mother, literate and educated women were undesirable and criticized. The
patriarchal Byzantine society limited the education of women only to religious
studies and did not include literary and scientific studies in the curriculum.
Despite this, imperial and palace women enriched their education by taking
lessons from external sources and also put their signatures under artistic and
literary products.

The names of female artists conveyed to us by Byzantine historical
sources prove that women in Byzantine contributed to art in spite of all
obstacles. Monasteries served as a place of cultural seclusion to unmarried or
widowed, noble, wealthy and well-educated women. These well-educated
women using the facilities of the monasteries weaved, copied books, wrote
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biographies and memoirs, composed music and sang hymns. There is no doubt
that monasteries were important places that supported the productivity of
Byzantine women.

After all, women managed to be active in the arts, as in most areas
outside the monastery, despite their legal and social limitations in social life.
Thanks to their regular customers, continuity, and family production examples,
these artist women could produce their work by mostly residing in cities and
learning their father's professions by means of creating a father-daughter team.
There is no doubt that women contributed to Byzantine art by virtue of their
individual creativity, professional skills and abilities.

Women belonging to the noble, rich, aristocratic or imperial family, who
resisted all obstacles in social life outside the monastery, tried determinedly and
perseveringly to produce their works, some of which survived until today.
Literate and educated women such as poet and musician Kassia, historian and
author Anna Komnene, Sevastokratorissa Irene Komnena, who took an
excellent education from her father Nikephoros, Theodora Raoulaina, who
collected books, reproduced manuscripts, wrote the lives of the saints and got
involved in the politics of the church and state were strong women who revolted
against the Byzantine ideology. There is no doubt that the conveyance of these
names up to this day results from the fact that these women used all the
opportunities of being rich and noble. Undoubtedly, many women who were
excluded from history must have contributed to Byzantine art.

Apart from women who were engaged in artistic activities individually,
women from the imperial family and aristocratic families made important
contributions as patrons of art to the cultural life of Byzantine. Because of the
redundancy of financial and spiritual opportunities, empresses were at the top
among founder women. Dedication inscriptions in the churches located at rural
provinces of Byzantine, portraits of the donors and founders prove that civilian,
rich, noble aristocratic women who were not nuns or members of the church
community had churches built, repaired and decorated for various reasons. Also,
some dedicatory inscriptions and portraits prove that some folk women took on
administrator positions on church decoration, portable small works and
especially church commodities within the bounds of their financial possibilities.
In this sense, women of more modest wealth must have used the political
language built by empresses through monumental paintings, scale weights,
coins and seals for their own local territory.

The fact that local aristocratic families were associated especially with
their wives and children in the dedication inscriptions or that wives and
sometimes children accompanied the founder-donor portrait is a proof of the
importance given to the wife and mother, or the freedom of a rich Byzantine
woman in Byzantine society.
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It is clear that founder women, whether aristocratic, nun or commoner,
tried to have their names and depictions added in their works, primarily to plead
for the salvation of their souls through religious feelings, to express their
gratitude to God and to determine their status and religious stance in social
terms. It is seen that, in the case of being the main founder person, they were
depicted in a larger size than the people next to them, and in a kneeled down
position or as gone down on holy people’s knees for the salvation of their souls.
While noble women often preferred to be depicted along with their families
when presenting their gifts to God for the expression of gratitude or to be
depicted in the same dimensions with the holy people; women from lower
classes considered that being depicted kneeling in front of holy people to wish
for the salvation of their souls and in smaller dimensions would be more
appropriate.

The foundership position of women in rural areas wasn’t much different
than in urban centers. Most of the female founders, who were members of the
local aristocracy and appeared to have their own financial sources, were often
depicted along with their children and husbands as manifestations of family
foundership. These women were in a secondary position as the relatives or
wives of the main founder in the foundership activity in which they made an
attempt to demonstrate their social, cultural and religious personalities. But the
characteristics of some of their depictions make us to think that they were
beyond their secondary roles. In some cases, women were depicted either with
their children but without their husbands or next to the saints or alone and
frontally like an ave. The fact that women in these examples were mostly near
or next to the female figures such as Mary or aves suggests us that founder
women also had a say in church decoration.

These depictions and inscriptions substantiate that female founders
contributed not only to small works, but also to the construction and painting
activities of the churches. However, the depictions of founder-donor women and
their names in inscriptions are limited to their works only. This information is
not enough to understand their real lives. Nevertheless, the details of the
portraits and inscriptions provide clues about the beliefs, lives, social positions
and political desires of the founders. Unfortunately, the answers to such
questions as their contribution to works, the way they got motivated and the
reasons for their contribution to works cannot go beyond prediction.
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